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MASTER-SLAVE AMBIVALENCE IN THE 
HAGIOGRAPHY OF THE ALVARS 


R.K.K. Rajarajan* 


Tiruppan and Tontaratippoti are two among the twelve 
Alvars that fostered the religion of Visnu, Visnuism during the 
early medieval period (c. 550-850 CE). Vaisnava 
hagiographical works given a definitive shape by about the 
Céla period present details of their annals in mythical mould. 
Of the twelve the birth status of at least five is shrouded in 
mystery.” They are supposed to have born in flower, tank or 
left an orphan.” All the Alvars were well versed in the Vedas, 
Itihasa-puranas and the dharmasastras. They were committed 
to crystallizing the Vedic ideologies in pristine Tamil following 
the foot-steps of Buddhist-Jain forerunners. The Alvars 
advocate a simple way of approach to their pet, Krsna or 
Rama, approve the Vedic modes of worship and sacrifices but 
at the same time resist brahmanical intervention in their 
intimacy with Visnu. They do not want the middle-man, the 
brahmana. Good examples in this context are the Alvars, 
Tiruppan and Tontaratippoti. The given names of most of the 
Alvars is not known. ‘Tiru’ is a honorary prefix, meaning 
‘Sri’’ and pan denotes panar,” a community dedicated to 
playing musical instruments, wandering bards of the genre of 
sitas. Tontaratippoti seems to be a nickname; cf. 
Paktarayppanivar in Saiva lore of the Tiruttontar Puranam.’ 
Interestingly, Tontaratippoti the ‘‘dust at the feet of servants 
(of the Lord)’’ was a brahmana. Tirupp4n is credited with ten 
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hymns brought under Amalandatipiran (the Primeval Lord- 
[Visnu] devoid of malas-Impurities). Tontaratippoti was the 
author of fifty-five hymns brought under Tirupallielucci 
(“‘Sacred Arousal from Bed’’, Suprabhatam on Arankan/ 
Ranganatha) and Tirumdlai (“‘Sacred Garland’’). Friedhelm 
Hardy calls them ‘‘minor Alvars’’; we dissent an Alvar is an 


A = ‘ . , sé : 8 
Alvar, there could be no ‘‘major’’ or ‘‘minor’’. 


Hagiography 


The history of the Alvadrs is not extant that could be 
authenticated with historical sources such as epigraphy. The 
legends were codified during the high Cé!a period with what 
all material that was collected from oral traditions. How far 
these oral accounts could be historical is a matter to reckon 
with. What all deposited Guruparmpara myths are cock and 
bull stories devoid of an iota of historical kernel. Thus the 
story goes Tiruppan was born in a paddy field in the Cola 
country. The place was probably KOli,” Uraiyir (suburban 
Tiruccirappalli). The child was discovered by a couple of the 
panar community and was treated an untouchable; e.g. Karna 
in the Mahabharata.'° He was deeply devoted to Ranganatha 
and was all the time in trance tuning a musical instrument, ya/ 
(lyre) singing the praise of the Lord at Arankam.'' A brahmana 
by name Lokasaranga was carrying water to the Periyakéyil,'” 
Big Temple of Srirangam (cf. Tirumalai 11, cf. ARE 1951-52, 
no. 158). He found Panalvar on the way immersed in tuning 
the lyre. He was asked to move away from the path of a 
brahmana treading the path. Panalvar could not heed to him 
as he was engrossed in playing the instrument. The furious 
brahmana threw a stone that caused bleeding. When the water 
was carried into the holy of the holies for offer an abhiseka, 
the Lord would not accept the offering because a devotee was 
insulted when carrying the tirtha. The brahmana was ordered 
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to carry his devotee (i.e. Panalvar) on his shoulder to the 
presence of the Lord. This is to suggest the bhakti movement 
was rooted in the lower rungs, and encompassed the entire 
fabric of the society. A true Bhagavata did not discriminate 
between brahmana and Ssiddra or as for the matter, the 
paficama."” 


Tontaratippoti (Vipra-Narayana, viprah means ‘brahmana’ 
Apte 2012: 515) was a brahmana living in Srirangam. His 
profession by heredity was to fetch holy basils and make 
garlands for presentation to Ranganatha. He was maintaining 
a flower garden to this effect.'* He fell in love with a devadasi, 
called Devadevi and was trapped in sensual pleasures. After a 
bitter experience with the dancing girl (always covetous, e.g. 
Matavi in Cilappatikaram), he returned to his dedicated 
profession and authored hymns in praise of Ranganatha. It is 
not clear whether this Alvar could be the same as Lokasaranga 
(supra). 


It may be noted here the hymns of Panalvar and 
Tontaratippoti were in praise of the presiding God of Arankam. 
From the traditional list of 108 divyadeSas none is listed from 
Karnataka. Vénkatam (Tirupati-Tirumala’’) is brought under 
the list North India that falls within the limits of the present 
Andhradesa; Ahobilam is another divyadeia. All others 
(Dvaraka to Sdlagrama) are north of the Vindhyas that is 
perfectly in harmony with the topographical segmentation of 
the north-south. No divyadesa from the Deccan and Kalinga 
(present Odisa, including Pari'*) is brought under the list-108. 
Vénkatam of the time of the Alvars was part of the Tamil 
country as attested in sources since the Cankam period (down 
to c. 200 CE); vide, Tolkappiyam (‘Cirappu-payiram’)'’. 
Srirangapatnam' in the western part of peninsular India is 
considered to be the Adiranga (Primeval Srirangam, and so 
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the Lord Adi-Ranganatha) in Vaisnava tradition. It is a wonder 
how and why this vital divyadeSa is omitted in the traditional 
list-108. I hope if the circa 250 hymns listed on Arankam are 
minutely examined, it may be possible to sort out the hymns 
on the two Rangams; cf. Kalidos (1993-95: 137-38) presenting 
a classified list of the following Arankam/Ranga categories: 


Talaiyarankam ‘‘(Head) Principal Ranga’’ (Tiruvantati II, 
v. 70) 


Tennarankam ‘‘Southern Ranga’’’® (ibid. v. 88) 


Karuvarankam* *‘Womb Ranga’”’ (Tiruvantati I, v. 6) 
* Cf. Karunatu ‘‘Womb country”’ is Karnataka 


Pantarankam ‘‘Primeval Ranga’’ (Nanmukan Tiruvantati, 
v. 3) 


Cirarankam - Sriranga[patna?] (Triruccantaviruttam, v. 50) 
and so on 


If the hymns are examined, it may be possible to identify 
Srirangam and Srirangapatna. Whether Srirangapatna existed 
around the 7th-8th century is a valid question for consideration? 
It may also be noted most of the citations (supra) are from the 
Early Alvars, dated during the 6th-7th century CE. Kaviri, also 
known as Ponni (Golden Maid) is the biding force that is very 
much associated with the two Rangas (cf. the hymns in the 
Tirumalai). 


Master-Slave Ambivalence 


Scholars working on South Indian social structures have 
generalized the caturvarna stratification had crystallized in the 
Tamil country by about the Pallava period during the 6th-8th 
centuries CE.'” The down-trodden communities, the pulaiyas 
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or pafcamas were known as kukkar (lowest of the low 
Tirumalai v. 39). C. Minakshi (1977: 200) adds the i/avas 
(toddy-tappers) were not permitted in brahmana-agraharas to 
tap toddy from palm trees. These are pointers of the fact that 
the social status of the paficamas was at low ebb. In this context 
the hymn of Tontaratippoti (cited above Tirumalai 39) is of 
some significance. He says even if born in a family of the 
under-dog he solicits a blessing of the Lord that he should be 
gifted to have darSana of the sthala and the Marti at Arankam. 
Tirumalicai calls himself a ‘‘dog’’, Nayén’® in the presence of 
the Lord. Here the master is Visnu and the Alvar a dog. If the 
Alvar is a dog, one could presume what the status of Acdarya 
was. The so-called Panalvar in none of the hymns composed 
by him considers he is a panan. An introductory verse by a 
dignitary of the Acarya lineage, called Tirumalai Nampi 
(chronology hazy, after the time of Natamuni) brands him a 
panan. So if a scholar living two or three centuries later than 
the Alvar calls him a panan, one could gesture the historicity 
behind the authority of the statement. Though the hymns of 
Panalvar are ten, these are sufficient enough to prove his 
proficiency in Sanskritic lore; cf. the brahmana-Maturakavi 
also has ten hymns to his credit (i.e. Kanninunciruttampu). He 
was among the elite of those times that could talk of Rama, 
Nrsimha and the Visvaripa of Visnu. He could have hailed 
from a lower community but was a scholar listed among the 
alvars. That may be the reason why the Lord Ranganatha 
himself decreed he be brought to his presence seated on the 
shoulder of a brahmana priest. A brahmana (Drona), ksatriya 
(Arjuna) or nisada (Guha) all were Bhagavatas for the Lord. 
They are called servants or slaves (atiyar or atimai). The 
universality of Visnu-Pax is that He is the servant of his 
servants.’ To say very crisply, in the order of bhakti the score 
point is total surrender [prapatti] and not discrimination; 
prapatti is surrender not only to Visnu but also His savants. 
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This idea is clearly pointed out in few hymns of Tontaratippoti 
whose nickname means “‘dust at the feet of the servants of the 
Lord’’. Let me go ahead with three hymns for sample 
analysis’ .* 

* I would like add by way of digression, the present author 
with the active involvement of Prof. Raju Kalidos is at present 
engaged in a self-financed mega-project on the entire range of 
the literary contribution of the Alvars, the 
Nalayirativviyappirapantam. We have so far completed Poykai, 
Pitam, Péy, Tirumalicai, Kulacékaran, Nam, Maturakavi, 
Tirupp4n, Tontaratippoti and Antal (Tiruppavai). We have yet 
to cover Nacciyar Tirumol]i of Antal, Periyalvar and Tirumankai 
that makes out another 40-50% of the quantum of work. The 
present article is a chip from a block. The mega-project is 
three-dimensional: 

1. Roman transcription of the hymns set to scientific diacritics 


2. Phase to phrase translation and thorough summary in 
English” 

3. Dictionary of Visnuism (Tamil vocabulary in *‘Nalayiram’ 
with parallels or roots in Sanskrit) 


Totally five volumes have been designed of which first two 
are complete besides 1000+ pages of the Dictionary. The 
hymns elaborated in the ensuing pages have something to bear 
on the societal setting of the bhakti cult that is called Bhakti- 
Jahari or Pakti-iyakkam. 


Examination of sample Hymns 


Tontaratippoti in few hymns of the Tirumdalai presents a 
glimpse into societal setting of the bhakti movement of which 
three are examined. The hymns in original with summary is 
presented hereunder.” 
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1. Atimaiyir kumimaiyilla vayalcatuppétimaril* 
Kutimaiyir katamaippatta kukkaril** pirapparélum 
Mutiyinil tulapamvaittay moykalar kanpuceyyum 
Atiyarai yukattipO6lum Aranka ménakarulané (Tirumdalai 
39) 


Atimaiyir kutimai yilla vayal catup pétimaril the Caturvedis 
that perform rituals (pijas) and sacrifices (yajnas) without a 
sense of dedication, i.e. mechanically (are not dedicated 
servants of the Lord) 


Kutimaiyir katamaip patta kukkaril pirap parélum if the 
dedicated devotees are born among the under-dogs 


Mutiyinil tulapam vaittay moykalar kanpu ceyyum they love 


Thy esteemed feet, Thou, the Lord decorated with garlands of 
holy basil on crown 


Atiyarai yukatti p6lum Aranka manakaru]ané presiding God 
of the sacred city of Rangam are affable toward dedicated 
servants, i.e. bhaktas or Bhagavatas 


*Caturppétimar Caturvedis; ** kukkar ‘“‘under-dog’’ (Tamil 
Lexicon II, 953) 


The above hymn clearly states God’s blessings reach the 
devoted servants even if they belong to the paficama social 
cadre and not the experts in the four Vedas. 

2. Palutila volukalarrup palacatruppetimarkal 
[likulat tavarkalélu memmatiyarka |akil 
Toluminir kotumin konmi nenruninnOtumokka 


Valipata varulindyp6l matiltiru vArankattané (Tirumlai 
42) 


Master-Slave ambivalence in the hagiography of the Alvars 51 


PalJutila voluka larrup pala catup pétimarka] the Caturvedis 
may perform their daily mechanical services (such as reciting 
the Vedas and maintaining the triple-fires, i.e., gargapataya, 
ahavaniya and daksinsgni) 


Ili kulattavar kaJélu memmatiyar kalakil if they are our 
devoted servants belonging to the lowest rung in social 
stratification 


Tolumin kotumin konamin enru ninnotu mokka worship 
them, give them, take from them; Lord they are in Thy likeness 


Valipata varulinay pol mati] tiru varankattané my Lord of 
fortified Ranga, Thou have persuaded us to pay reverence to 
Thy true servants 


This hymn categorically says the Caturvedi-machines are 
self-centered. Even if true servants are born in a down-trodden 
family they have to be respected, give them what they need 
and take from them what they could offer (e.g. Krsna and 
Sudaman). 


3. Amarav6 rankaméanum Vétam6r nankum6otit 
Tamarkalil talaivaraya catiyantanarkalenum 
Numarkalaip palipparakil kotippato ralavilanké 
Avarkaltam pulaiyarp6lum Arankama nakarulané 
(Tirumalai 46) 


Amaravor Ankamam Vétam6r nankumotit they preach the 
four Vedas and the auxiliary six-angas* 


Tamarkalil talaivaraya cati-yantanar** kalenum even if they 
are top-ranking caste-brahmanas 


Numarkalaip palipparakil notippato ralavilanké if they hurl 
insults on Thy beloved devotees (of the fifth order, paficama) 
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there that moment 


Avarkal tam pulaiyar polum Aranka ma nakarulané they 
(the brahmanas) are turned candalas, Thou, the Lord of the 
city of Arankam 


“Catur-Veda: Rg, Yajur, Sama and Atharva; satanga: siksa 
(phonetics or pronunciation), chhandas (metre), vyakhrana 
(grammar), jyotisa (astronomy) and kalpa (ceremonial, related 
to sacrifices) 


**Jati-brahmanas (top-ranking within the community such 
as the nambhiadiri of Kérala and céliyakkutumi of Citamparam) 


This hymn affirms if the brahmanas subject others in lower 
social status to torture (e.g. Panalvar) they are on that moment 
are polluted pulaiyas or candalas. The Tamil] maxim is aravor 
antanar “‘the righteous are brahmanas’’. If they do not practice 
the brahmanical-dharma ‘“‘righteousness’’, they are 
transformed vratyas. 


This basic philosophy in Hindu socialism is demonstrated 
through the hagiography of Tiruppanalvar-Tontaratippoti 
master-slave ambivalence.” Among the Alvars or later Acaryas 
and the Bhagavatas no status-value could be imposed. All are 
servants of the Lord, and the Lord is a servants of the true 
devotee.”® 


Within a short range of time, all the Alvars were God-men, 
and their images came to be worshipped in temples. Rulers of 
the land offered rich endowments for the recitation of 
prabandhams in Visnu temples’’ and the images of the Alvars 
in bronze (Figs. 1-2) or stone were consecrated; especially in 
the birth place of the Alvars separate chapels may be found 
meant for them. Utsavas in their honour take place on the day 
of their natal star. Antal had acquired a unique status in the 


Master-Slave ambivalence in the hagiography of the Alvars — 53 


temples of Tamilnadu because within the organization of a 
temple the main garbhagrha is for the Lord. To the right and 
left chapels for Sridevi and Antal were added; maybe since the 
Vijayanagara period (see Krsnadeva Raya in note 2), a good 
example is the Kuatal Alakar temple in Maturai. Another 
landmark in Indian architectural history is that the Srivilliputtar 
temple accommodates two separate enclaves for Antal and 
VamapatraSayi, and in rituals of the temple the Female 
Principle is accorded the first priority; sacred feminism within 
the temple complex that evolved after the 1 1th century CE in 
the Far South of India.” 


I would like to add by way of conclusion the two 
photographic illustrations accompanying this article are of 
greater value in the present context. 


Fig. 1 shows the candala-Panalvar in the garb of an earthy 
emperor endowed with rich garments and precious 
ornaments 


Fig. 2 shows brahmana-Tontaratippoti as of the mendicant 
order 


‘“‘The apparel oft proclaims the man’’ (Shakespeare in 
‘Hamlet’). The garments and ornaments of the two mystics are 
symbolic suggesting the pancama is blessed by the Lord much 
more dearly when compared with another of the high social 
hierarchy. These bronze images are meant for procession in 
the Visnu temples at the sacred divyadesa where the Alvars 
were born, i.e. K6]i/Uraiyur and Tirumantankuti, both in the 
Kaviri delta close to Srirangam. To say crisply the intimacy 
between God and Bhakta is personal. No intermediary is 
needed, an idea that Martin Luther trumpeted in the west 
several centuries after the time of our Alvars. In fact, the Alvars 
were pioneering social reformers. 
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Notes and References 


I have followed the anonymous Arayirappati- 
Guruparamparaprabhavam (ed. S. Krishnasvami Aiyangar, Tirucci 
1968/1975). This work cites profusely from the Divyacdricaritam; 
vide, K.A. Nilakanta Sastri, The Célas (University of Madras: 
Madras 1935-37/1984), pp: 295, 636. The text is in manipravalam 
(Tamil-Sanskrit mix with the Sanskritic citations in grantha script, 
peculiar to the elite in Tamilnadu). 


For example the early Alvars (Poykai, Pitam, Péy and 
Kulacékaran); Poykai (amsa of conch, Sankha-Pafacajanya) was 
born in a golden-lotus at Kaficipuram, Pitam on a blue-lily flower 
[nilotpala] at Mamallapuram (mace Kaumodaki-gad4m$a), Péy on 
red-lily flower at Mayilai (sword, NandakamSa), Tirumalicai born 
a lump [pinda] with no physical features (Disc, cakram$a-Sudarsna) 
and Antal was a deserted baby discovered in a flower garden at 
Srivilliputtir by Periyalvar and brought up (amésa of Bhidevi 
**Mother Earth’’). The traditional date for these mystics is: Poykai- 
Patam-Péy-Malicai - 4202 BCE (historically 6th-7th century CE), 
Antal 3007 BCE (historically 8th-9th century). Krsnadevaraya’s 
(1509-29 CE) Amuktamalyada is based on the hagiography of 
Goda-Antal and her foster-father Periyalvar alias Visnusiddha 
(K.A. Nilakantas Sastri, A History of South India, Oxford 1966), 
p. 412; Srinivas Reddy (The Giver of Worn Garland Krsnadeva 
Raya’s Amuktamalyada, Penguin: 2010) has recently brought out 
an English translation of this work. 


For a summary of the historical writings on Visnuism see Jan 
Gonda, Sivaism and Visnuism: A Comparison (Jordan Lectures 
1969, London 1970); Friedhelm Hardy, Viraha Bhakti The Early 
History of Krsna Devotion (Oxford 1983, Motilal Banarsidass: 
Delhi 2014); Raju Kalidos, ‘“‘Dance of Visnu: Spectacle of the 
Tamil Alvars’’, Journal of the Royal Asiatic Society-JRAS 
(Cambridge 1999), Third Series, 9: 2, 223-50; the present author’s 
articles in Acta Orientalia (Oslo 2012, 2013), 73, 59-103, 74, 
37-90; also the articles in the Journal of the Institute of Asian 
Studies-JIS (Chemmanjéri/Chennai 2006, 2007), XXIV: 1, 141- 
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54; XXV: 1, 23-52. A group of scholars in the western hemisphere 
(US & Canada) talk of the so-called ‘‘Srivaisnavism’’, a post- 
Ramanuja sectarian group in Tamilnadu; cf. Klaus Klostermaier, 
‘‘Sri and Visnu: One God in Two Persons”’, Religions of South 
Asia (Sheffield UK: 2014), 8: 2, 181-96. Cf. articles of Raju 
Kalidos in JRAS and JIAS (supra). 


Nammialvar ‘‘Our Alvar’, nam means “‘our’’, his family name was 
Kari and Maran a Pandyan title; Periyalvar means ‘‘Grandsire”’ 
(Pattan/Bhatta ‘‘High Priest’’ Nacciyar Tirumoli 3.10, 5.10, 7.10; 
also known as Vittucittan/Visnusiddha Nacciyar Tirumoli 1.10,2.10, 
10.10, 11.10, 12. 10, 23.10, 14.10}. 


Cf. ‘Svasti-Sri’ in Cola records (South Indian Inscriptions, Vol. 
II, Parts I-ll, pp. 90, 93). 

An ancient class of Tamil bards and minstrels (Tamil Lexicon, 
Vol. V, p. 2599). They were held in high esteem during the pre- 
Pallava period sitting on equal status with kings, oft noted in 
Cankam lore (N. Subrahmanian, Pre-Pallavan Tamil Index, 551- 
52), later considered pratilomajas, candalas or pulaiyas; avarna, 
the fifth estate. Perumpanarruppatai and Cirupaméarruppatai are 
major Tamil poems of the Cankam Age. 


Not less than ten Nayanmar are known by nicknames; e.g. 
Meypporul, Eripattar, Kannappan (Donor of Eyes), Ciruttontar 
(Little Servant), Ceruttunai, Pukalttunai, Pattar (Bhakta), Paraman 
(Eternal), Muppotum (Three Times), Muluniru (Drenched in 
White-ash) and so on. Vide, Tiruttontar Puranam of Cekkilar 
(12th century CE). 


Perhaps the number of hymns contributed by each Alvar is 
considered the criterion. It need not be so; the verses in the 
Ramayana and Mahabharata are not quantitatively equal. Does it 
mean Valmiki is a minor kavi vis-a-vis Vyasa. In fact, Valmiki is 
a mahakavi, which title is shared by KaAlidasa. 

One among the 108 divyadeSas, it is on the southern bank of 


KAviri, close to the Srirangam doab. For a detailed account of the 
divyadeSas in Colanadu (totally forty) see Parthiban and Rajarajan 
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2015 (Masterpieces of Indian Literature & Art, Vol. Il Bhakti 
Phase, Annexure I). 


Antal-Goda adopted by Periyadlvar was considered a brahmana 
girl mainly due to adoptien. Her original birth status is unknown. 
M.G.S. Narayanan would consider her a devadasi. 


All the Alvars with the possible exception of Maturakavi have 
extolled Arankam/Srirangam in their hymns. Totally 247 hymns 
are counted. Vide, Raju Kalidos, ““Tiruvarankam the Temple 
City: Glimpses from the Nalayiram’’, Tamil Civilization, 11-13, 
136-53; also Jeyapriya Rajarajan, *‘Pre-Medieval Phase of Visnuism 
in Tamilnadu’’, Abstract: The 22nd Conference of IAHA, 
Surakarta (Indonesia 2012), p. 64 & ‘‘Early Phase of Srirangam’’, 
Proceedings of the South Indian History Congress (Tiruchirappalli 
2003), pp. 612-15. 

Cf. ARE 1892, no. 71 provides for an endowment of 100 kalafcu 
of gold for 1000 pots of water for the sacred image. Vide, T.V. 
Mahalingam, A Topographical List of Inscriptions in the Tamilnadu 
and Kerala States, Vol. VII, p. 175. 


. The Bhagavata cult is supposed to have originated in the region 


round Mathura during pre or early centuries of the Common Era. 
Its root may be found in the itihasa-Ramayana (‘Ayodhyakanda’, 
Sargas 50-52) when Rama befriended the nisada-Guha. Kampan’s 
eloquence is incomparable. Rama addresses Kukan/Guha: En 
uyir anaiyay ni... nam Or aivarkal ular 4nOm ‘“‘You are the equal 
of my life ... we are five now (Rama, Laksmana, Bharata, Satrugna 
and Guha)’’ (Kampa-Ramdayanam, ‘Ayottiya-kantam’, ‘Kukap- 
patalam’, vv. 42-43). . 

A number of inscriptions in the Srirangam temple attest the 
endowments provided for the maintenance of flower gardens 
during the high medieval period. Vide, T.V. Mahalingam, A 
Topographical List... VIII, pp. 181 (ARE 1948-49, no. 3), 185 
(ARE 1947-48, no. 112). 


. See S Krishnasvami Aiyangar, A History of Tirupati, 2 vols. 


Tirupati 1940 (cf. Rajarajan 2013: figs); T.K.T. 
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16. 


Si ia 


18. 
19. 


20. 
Zi. 


oz. 


Vijayaraghavacharya, History of Tirupati (The Tiruvengadam 
Temple), Tirupati 1977; M.S. Ramesh, 108 Vaishnavavite 
Divyadesams (7 vols.), Tirupati 1992/2000; N. Ramesan, The 
Triumala Temple, Tirupati 2009;. All these books are publications 
of the Tirupati-Tirumala Devasthanams. 


Natamuni did the commendable job of compiling the works of the 
Alvars in the 10th century CE by visiting various divyadeSas, 
particularly Kurukdr (Alvar-Tirunakari), birth place of Nammialvar. 
The Arayirappati-Guruparaprabhavam says his family undertook 
a tour of north Indian divyadeSas that includes Jagannatha at 
Purusottama (corrupted name Puri/Pudi). 


Vatavénkatam ten-Kumari ayitait-Tami] kdrum nallulakam (the 
fertile land where excellent Tamil is spoken extends from Vénkatam 
in the north to Kumari in the south). 


Sriranganatha of Srirangapatna in Mandya district, Karnataka is 
termed as Adiranga, Sriranganatha of Shivanasamudram, in 
Mandya district is termed as Madhyaranga and Sriranganatha of 
Srivangam is termed as Antyaranga. This is vogue in Karnataka 
devotional tradition. (Ed.). 


Srirangapatna is the western Ranga that is the Adiranga. 


See C. Minakshi, Administration and Social Life under the Pallavas 
(University of Madras: Madras 1940/1977); T.V. Mahalingam, 
South Indian Polity (University of Madras: Madras 1967). 


Tiruccantaviruttam of Tirumalicai Alvar, vv. 84, 98, 110-111. 


Perumal Tirumoli 8.8, Tiruvaymol]i 6.1.10. In all these hymns 
Raghava-Rama is the first servant of the state, Rama-rajya. (vide, 
chip from the ‘Dictionary of Visnuism’ in progress). To quote: 
nam cévakanar maruviya Periya Kéyil amtil truvarankam ‘‘our 
servant resorts to the Big Temple at sacred Arankam’”’. 


R.K.K. Rajarajan & Raju Kalidos, Sacred Hymns of the South & 
Dictionary of Visnuism with special bearing on ‘Nalayiram’ (on- 
going project). This project is collaborated by a team consisting 
of R.K. Parthiban, Gayatri Vijayaraghavan, Jeyapriya Rajarajan 
and V. Viravishodana. Dr Jeyapriya Rajarajan has contributed an 
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article on ‘Panirutirunamappattu: Dvadasa in Tamil Tradition’ to 
the Acta Orientalia (Oslo 2015, forthcoming). Started 
independently, later Prof. Raju Kalidos invited the coordination 
of others due to the increasing need for collaboration. 


Versification is not attempted that may be artificial and several 
ideas imbedded in the hymns may have to be overlooked. Cf. 
Srirama Bharati & Sowbhahya Lakshmi, The Tiruvaimoli of 
Nammalvar (rendered in English), Tyaga Bharati Music Education 
Mission: Melkote 1987. 


The Roman transcription of the hymns and English summary are 
based on Periyavaccan Pillai (c. 1167-1262 CE). The original 
hymns of the Alvar (c. 750) are tentatively half-a-millennium 
earlier than the learned commentator. Therefore, we may justifiably 
say the commentary reflects the societal notions of the 13th 
century and not the 8th century. The commentary of Periyavaccan 
Pillai is not available in printed form. We have obtained hard 
copies in more than 5000 pages of MS from the net 
(maran’sdog@org). The commentary of Nam Pillai (c. 1147- 
1252) on the Tiruvaymoli is published in ten volumes by the 
University of Madras, transl. B.R. Purusothama Naidu 1915 
(Madras 2012, Sth ed.). 

The late Prof. S. Manickam (Madurai Kamaraj University) writing 
on a similar problem relating to Nantanar (Tirundlaippovar) of the 
Saiva hagiographical tradition employs the word ‘‘syndrome’’, 
which could better be ‘‘ambivalence’’. 

We may give the example of Adi Sankara converted Siva-Kirata’s 
cand4aladasa. 

See inscriptions of the Srirangam temple in T.V. Mahalingam 
(note 12): ARE 1892, nos. 61-62; 1951-52, no. 178; 1947-48, 
no. 120 and so on. 

R.K. Parthiban, ‘Architecture of the Srivilliputtir Temple in 
context of World Heritage and Feminism’ (IIT, Hyderabad, Ph.D. 
Programme). 
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Tontaramippomi Alvar, utsavabera, Tirumantankuti 


